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Talmud Tour — Sunday 25 May 2025 — 27 lyyar 5785 by Zoom
8.00pm UK time

Special session in honour of Shavuot, when the Torah was given
at Sinai (June 1-3), studying Shabbat 88a-89a concerning the
Giving of the Torah.

Link to standard Hebrew text of this page of Talmud
https://hebrewbooks.org/shas.aspx?
mesechta=2&daf=88&format=pdf

Text and Translation from Sefaria, elucidated by Rabbi Adin Even
Yisrael Steinsaltz.

Colour code: blue — Talmud Tractate Shabbat 88a-89a, sometimes
including Rashi and Tosefot; purple — passages from elsewhere in
the Talmud and other classical texts; brown — Chassidic
comments; black — editorial comments

DYY RPN TOTIN 23T RIPE T2 :XT0M 277 7798 7723 KT W
OROYPR ROP2 RD°70 012 ,°X0°90 °7) 28 ,°R0°7N

The Gemara states: A Galilean taught, while standing
above Rav Hisda: Blessed is the all-Merciful One, Who

gave the threefold Torah: Torah, Prophets, and Writings,
to the three-fold nation: Priests, Levites, and Israelites,
by means of a third-born: Moses, who followed Aaron
and Miriam in birth order, on the third day of the
separation of men and women, in the third month: Sivan.

Why is the Torah linked to the number 3?7 Surely, it comes
from Hashem, Who is One, and the goal of Creation is to
reveal His Oneness. So, why 3? The answer is that the
number three hints the cancelation of the ‘decree’ that


https://hebrewbooks.org/shas.aspx?mesechta=2&daf=88&format=pdf
https://hebrewbooks.org/shas.aspx?mesechta=2&daf=88&format=pdf

preceded the Giving of the Torah. The ‘decree’, described
in the Midrash, is that the upper and the lower realms
cannot meet. The spiritual must always be remote from
the physical. This idea is found in many religions — hence
their emphasis on celibacy as the route to holiness. A
central theme in Chabad Chassidic thought is the idea that
the Giving of the Torah dissolved this decree. The Laws of
the Torah enter the simple practicalities of daily life — eg,
ceasing to work on Shabbat, eating only kosher food —
and make them holy.

How does the number 3 hint at the dissolution of that
decree? Because ‘One’ expresses the One Divine,
ultimate holiness. ‘Two’ expresses Creation, when there is
also a world, but it is separate from the One. Three
expresses the idea that the Oneness of Hashem is
expressed in the physicality of the world.

This also relates to the different months. The first month is
Nisan, when Hashem was revealed and brought the Jews
out of Egypt. This expresses ‘one’. Then comes lyyar,
when we count the Omer in order to elevate and purify our
Animal Soul. This Animal Soul expresses the concept of
“Two’, the earthly aspect of life, apparently separate from
G-d. Then comes the third month Sivan, when the
Oneness of Hashem is joined with our own physical being
through the laws of the Torah?.
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1 Nishmata D’Oraita, Shabbat, p.342-3, based on Likkutei Sichot vol. 20 p.180, vol. 2 p.301.
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The Gemara cites additional homiletic interpretations on
the topic of the revelation at Sinai. The Torah says, “And
Moses brought forth the people out of the camp to meet
G-d; and they stood at the lowermost part of the
mount” (Exodus 19:17). Rabbi Avdimi bar Hama bar

Hasa said: the Jewish people actually stood beneath the

mountain, and the verse teaches that the Holy One,
Blessed be He, overturned the mountain above the
Jews like a tub, and said to them: If you accept the
Torah, excellent, and if not, there will be your burial.
Rav Aha bar Ya’akov said: From here there is a

substantial caveat to the obligation to fulfill the Torah.
The Jewish people can claim that they were coerced into
accepting the Torah, and it is therefore not binding. Rava
said: Even so, they again accepted it willingly in the
time of Ahasuerus, as it is written: “The Jews ordained,
and took upon them, and upon their seed, and upon all
such as joined themselves unto them” (Esther 9:27), and
he taught: The Jews ordained what they had already
taken upon themselves through coercion at Sinai.

The ‘coercion’ was the tremendous love which Hashem
showed the Jewish people, which elicited a response from
them without them having willed it at all. Hence they are
considered ‘coerced’, and they have an excuse not to
keep the Torah: ‘we were forced to accept it’. But then at
the time of Purim, they accepted the Torah with self-



sacrifice, even though it was a time of concealment of the
Divine2.
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Hizkiya said: What is the meaning of that which is

written: “You caused sentence to be heard from
heaven; the earth feared, and was silent” (Psalms
76:9)? If it was afraid, why was it silent; and if it was
silent, why was it afraid? Rather, the meaning is: At
first, it was afraid, and in the end, it was silent. “You
caused sentence to be heard from heaven” refers to the
revelation at Sinai. And why was the earth afraid? It is in
accordance with the statement of Reish Lakish, as
Reish Lakish said: What is the meaning of that which is
written: “And there was evening and there was
morning, the sixth day” (Genesis 1:31)? Why do |
require the superfluous letter heh, the definite article,
which does not appear on any of the other days? It
teaches that the Holy One, Blessed be He, established
a condition with the act of Creation, and said to them:
If Israel accepts the Torah on the sixth day of Sivan, you
will exist; and if they do not accept it, | will return you
to the primordial state of chaos and disorder. Therefore,
the earth was afraid until the Torah was given to Israel,

2 Nishmata D'Oraita Shabbat 343-4. From Torah Or, Megilat Esther 98d.



lest it be returned to a state of chaos. Once the Jewish
people accepted the Torah, the earth was calmed.

Note that we quote Yom Hashishi at the beginning of
Kiddush on Friday Night. onw: 9157 »wwii o — the initial
letters spell the Name of Hashem.

This is saying that the world exists because the Jewish
people accepted the Torah at Sinai, and that when they
study and keep the laws of the Torah they are keeping the
world in existence further. The question is asked: the
Sages tell us that Avraham, Isaac and Jacob studied
Torah and in their own way kept its laws. Why didn’t that
have the power to keep the world in existence? The same
question is asked by Rabbi Yechezkel Landau
(1713-1793), called the Nodah biYehudah, in his book the
Tzlach 3(n"%x).

His answer is that the Patriarchs were not commanded by
Hashem to study Torah and keep its laws. But after the
Giving of the Torah, the Jewish people were commanded,
and vy amxn ‘commanded and acting accordingly’
reached higher than not being commanded, even though
one does the same positive action.

The Rebbe explains that due to the ‘decree’ mentioned
earlier, before the Giving of the Torah the spiritual and the
physical could not meet. This meant that even when
Abraham kept a Mitzvah, the holiness of the Mitzva did not
impregnate the physical object with which he kept the
Mitzva. After the Giving of the Torah, when the Jews are
‘commanded’, the physical object became part of the

3 His book Nodah BiYehudah pays tribute to his father, Yehuda Landau, and his book Tzion
Lenefesh Chaya, Tzlach, pays tribute to his mother Chaya.



Mitzva and was elevated spiritually by being used for it.
Hence the Jewish people after the Giving of the Torah
have the power to keep the world in existence, which the
Patriarchs did not have4.
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Rabbi Simai taught: When Israel accorded precedence
to the declaration “We will do” over the declaration “We
will hear,” 600,000 ministering angels came and tied
two crowns to each and every member of the Jewish
people, one corresponding to “We will do” and one
corresponding to “We will hear.” And when the people
sinned with the Golden Calf, 1,200,000 angels of
destruction descended and removed them from the
people, as it is stated in the wake of the sin of the Golden
Calf: “And the children of Israel stripped themselves
of their ornaments from Mount Horeb onward”
(Exodus 33:6). Rabbi Hama, son of Rabbi Hanina, said:

At Horeb they put on their ornaments, and at Horeb
they removed them. The source for this is: At Horeb they
put them on, as we have said; at Horeb they removed
them, as it is written: “And the children of Israel

4 Nishmata d’Oraita Shabbat p.344, from Likkutei Sichot vol.16 p.213.



stripped themselves of their ornaments from Mount
Horeb.” Rabbi Yohanan said: And Moses merited all of

these crowns and took them. What is the source for this?
Because juxtaposed to this verse, it is stated: “And
Moses would take the tent [ohel]” (Exodus 33:7). The
word ohel is interpreted homiletically as an allusion to an
aura or illumination [hila]. Reish Lakish said: In the
future, the Holy One, Blessed be He, will return them
to us, as it is stated: “And the ransomed of the Lord
shall return, and come with singing unto Zion, and
everlasting joy shall be upon their heads” (Isaiah
35:10). The joy that they once had will once again be
upon their heads.

The idea of Naaseh, we will do, coming before Nishmah,
we will understand, is fundamental to the traditional
Jewish perspective on life. But why should the angels give
two crowns, one for Naaseh and one for nishma? Isn’t the
main point putting Naaseh before nishmah, which
deserves only one crown? The Rebbe explains that the
second crown concerns the way we understand. This has
to be in an elevated, spiritual way. For example, we have
to be able to realise that what seems like a very simple
rational law - such as not to steal - has an exalted Divine
source, beyond human understanding>.
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See Tosafot re ‘apple’ or ‘etrog’.

Rabbi Elazar said: When the Jewish people accorded
precedence to the declaration “We will do” over “We
will hear,” a Divine Voice emerged and said to them:
Who revealed to my children this secret that the
ministering angels use? As it is written: “Bless the
Lord, you angels of His, you mighty in strength, that
fulfill His word, hearkening unto the voice of His
word” (Psalms 103:20). At first, the angels fulfill His
word, and then afterward they hearken. Rabbi Hama,

son of Rabbi Hanina, said: What is the meaning of that

which is written: “As an apple tree among the trees of
the wood, so is my beloved among the sons. Under its
shadow | delighted to sit and its fruit was sweet to my
taste” (Song of Songs 2:3)? Why were the Jewish
people likened to an apple tree? It is to tell you that
just as this apple tree, its fruit grows before its leaves,
so too, the Jewish people accorded precedence to
“We will do” over “We will hear.”
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The Gemara relates that a heretic saw that Rava was
immersed in studying halakha, and his fingers were
beneath his leg and he was squeezing them, and his
fingers were spurting blood. Rava did not notice that he
was bleeding because he was engrossed in study. The



heretic said to Rava: You impulsive nation, who
accorded precedence to your mouths over your ears.
You still bear your impulsiveness, as you act without
thinking. You should listen first. Then, if you are
capable of fulfilling the commands, accept them. And if
not, do not accept them. He said to him: About us,
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who proceed wholeheartedly and with integrity, it is
written: “The integrity of the upright will guide them”
(Proverbs 11:3), whereas about those people who walk
in deceit, it is written at the end of the same verse: “And
the perverseness of the faithless will destroy them.”

The Rebbe cites this passage in a Sicha (talk) presenting
the virtue of simple kabbalat ‘ol, ‘acceptance of the yoke of
Heaven’, as opposed to the egotism of intellectualism.
The heretic in the story thinks that one should live
according to one’s own understanding, and there is no
reason to be ‘dedicated’ to Judaism in a way which
surpasses intellect. Rava responded that with the basis of
‘acceptance of the yoke of Heaven’ one can then soar with
one’s intellect. But first one needs that secure basis: the
integrity, or simplicity, of the upright will guide them in the
right direction — including the deepest understanding®.
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With regard to the revelation at Sinai, Rabbi Yohanan

said: What is the meaning of that which is written: “The
Lord gives the word; the women that proclaim the
tidings are a great host” (Psalms 68:12)? It means that
each and every utterance that emerged from the
mouth of the Almighty divided into seventy
languages, a great host. And, similarly, the school of
Rabbi Yishmael taught with regard to the verse: “Behold,
is My word not like fire, declares the Lord, and like a
hammer that shatters a rock?” (Jeremiah 23:29). Just
as this hammer breaks a stone into several fragments,
so too, each and every utterance that emerged from
the mouth of the Holy One, Blessed be He, divided
into seventy languages. The Gemara continues in praise
of the Torah. Rav Hananel bar Pappa said: What is the

meaning of that which is written: “Listen, for | will
speak royal things, and my lips will open with upright
statements” (Proverbs 8:6)? Why are matters of Torah
likened to a king? To teach you that just as this king
has the power to kill and to grant life, so too, matters
of Torah have the power to kill and to grant life.

Seventy languages — Chabad Chassidic teachings
emphasise the importance of translating the Torah a) so
that non-Jews will be able to learn the Seven Noachide
Laws which apply to them, which were also given at the
Giving of the Torah b) so that the wellsprings of the
spiritual dimension of Torah should spread to the ‘outside’.
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The fact that Hashem said the Ten Commandments in all
70 languages is a step towards this; but also the
beginning of Devarim states that Moshe ‘began explaining
the Torah’ and Rashi says this was in all 70 languages”.
Then not only the Ten Commandments were translated
but all Torahs.
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And that is what Rava said: To those who are right-
handed in their approach to Torah, and engage in its
study with strength, good will, and sanctity, Torah is a
drug of life, and to those who are left-handed in their
approach to Torah, it is a drug of death.

An important aspect of Chassidic thought is the perception
that Torah study can be used in negative ways. This is one
of the arguments for the necessity for study of Chassidic
teachings: hopefully, they ensure that the person uses
Torah in a positive way. Chassidic teachings are
compared to the kav chumtin, the handful of preservative,
which is thrown into the wheat granary. The handful of
Chassidic teachings — the awe of the Divine - keeps the
general Talmudic Torah study fresh and true (Shabbat
31a).
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7 See Likkutei Sichos vol.36 p.38.

8 S00 ibid. p.39 n.24.
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Alternatively, why are matters of Torah referred to as
royal? Because to each and every utterance that
emerged from the mouth of the Holy One, Blessed be
He, two crowns are tied. Rabbi Yehoshua ben Levi
said: What is the meaning of that which is written: “My
beloved is to me like a bundle of myrrh that lies
between my breasts” (Song of Songs 1:13)? The
Congregation of Israel said before the Holy One,
Blessed be He: Master of the Universe, even though
my beloved, G-d, causes me suffering and bitterness,
He still lies between my breasts. And Rabbi Yehoshua
ben Levi interpreted the verse: “My beloved is to me like
a cluster [eshkol] of henna [hakofer] in the vineyards
of [karmei] Ein Gedi” (Song of Songs 1:14). He, Whom
everything [shehakol] is His, forgives [mekhapper] me
for the sin of the kid [gedi], i.e., the calf, that | collected
[shekaramti] for myself. The Gemara explains: From
where is it inferred that the word in this verse, karmei, is
a term of gathering? Mar Zutra, son of Rav Nahman,

said that it is as we learned in a mishna: A launderer’s
chair upon which one gathers [koremim] the
garments.
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And Rabbi Yehoshua ben Levi said: What is the
meaning of that which is written: “His cheeks are as a
bed of spices, as banks of sweet herbs, his lips are lilies
dripping with flowing myrrh” (Song of Songs 5:13)? It is
interpreted homiletically: From each and every utterance
that emerged from His cheeks, i.e., the mouth of the
Holy One, Blessed be He, the entire world was filled
with fragrant spices. And since the world was already
filled by the first utterance, where was there room for
the spices of the second utterance to go? The Holy
One, Blessed be He, brought forth wind from His
treasuries and made the spices pass one at a time,
leaving room for the consequences of the next utterance.
As it is stated: “His lips are lilies [shoshanim]
dripping with flowing myrrh.” Each and every utterance
resulted in flowing myrrh. Do not read the word in the
verse as shoshanim; rather, read it as sheshonim,
meaning repeat. Each repeat utterance produced its own
fragrance.

Torah affects the world. That each word of Torah brought
fragrance to the whole world can be understood from the
idea in the Maamar of Behar Bechukotai 5734 Vezacharti
lahem brit rishonim, that each word of Torah expresses
the Essence of the Divine.
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And Rabbi Yehoshua ben Levi said: From each and
every utterance that emerged from the mouth of the
Holy One, Blessed be He, the souls of the Jewish
people left their bodies, as it is stated: “My soul
departed when he spoke” (Song of Songs 5:6). And
since their souls left their bodies from the first
utterance, how did they receive the second utterance?
Rather, G-d rained the dew upon them that, in the
future, will revive the dead, and He revived them, as it
is stated: “You, G-d, poured down a bountiful rain;
when Your inheritance was weary You sustained it”
(Psalms 68:10). And Rabbi Yehoshua ben Levi said:
With each and every utterance that emerged from the
mouth of the Holy One, Blessed be He, the Jewish
people retreated in fear twelve mil, and the ministering
angels walked them back toward the mountain, as it is
stated: “The hosts of angels will scatter [yidodun]”
(Psalms 68:13). Do not read the word as yidodun,
meaning scattered; rather, read it as yedadun, they
walked them.

The idea of kelot hanefesh, the expiring of the soul, when
faced with great spiritual revelation, is a central concept in
Chabad thought. An example of it in the Torah is the
death of the two sons of Aaron when they entered the
Holiest part of the Sanctuary (Lev. 10:1-2), and in the
Talmud, the death of Ben Azai when he entered Pardes
(Hagigah 14D).
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And Rabbi Yehoshua ben Levi said: When Moses
ascended on High to receive the Torah, the ministering
angels said before the Holy One, Blessed be He:
Master of the Universe, what is one born of a woman
doing here among us? The Holy One, Blessed be He,
said to them: He came to receive the Torah. The angels
said before Him: The Torah is a hidden treasure that
was concealed by You 974 generations before the
creation of the world, and You seek to give it to flesh
and blood? As it is stated: “The word which He
commanded to a thousand generations” (Psalms 105:8).
Since the Torah, the word of G-d, was given to the twenty-
sixth generation after Adam, the first man, the remaining
974 generations must have preceded the creation of the
world. “What is man that You are mindful of him and
the son of man that You think of him?” (Psalms 8:5).
Rather, “G-d our Lord, how glorious is Your name in all
the earth that Your majesty is placed above the
heavens” (Psalms 8:2). The rightful place of G-d’s
majesty, the Torah, is in the heavens.

Here is the Psalm which is being quoted Psalm 8:2:
OPRYI0Y AT A0 TN VTR TRY TN dTs

O LORD, our Lord,
How majestic is Your name throughout the earth,
You should keep Your splendour in Heaven!

because



16

what is man that You have been mindful of him,
mortal man that You have taken note of him,
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The Holy One, Blessed be He, said to Moses: Provide
them with an answer as to why the Torah should be given
to the people.

Moses said before Him: Master of the Universe, | am
afraid lest they burn me with the breath of their
mouths. G-d said to him: Grasp My throne of glory for
strength and protection, and provide them with an
answer. And from where is this derived? As it is stated:
“He causes him to grasp the front of the throne, and
spreads His cloud over it” (Job 26:9), and Rabbi
Nahum said: This verse teaches that G-d spread the

radiance of His presence and His cloud over Moses.

Moses said before Him: Master of the Universe, the
Torah that You are giving me, what is written in it? G-d
said to him: “l am the Lord your G-d Who brought you
out of Egypt from the house of bondage” (Exodus 20:2).
Moses said to the angels: Did you descend to Egypt?
Were you enslaved to Pharaoh? Why should the Torah
be yours? Again Moses asked: What else is written in
it? G-d said to him: “You shall have no other G-ds
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before Me” (Exodus 20:3). Moses said to the angels: Do
you dwell among the nations who worship

89a
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idols that you require this special warning? Again Moses
asked: What else is written in it? The Holy One, Blessed
be He, said to him: “Remember the Shabbat day to
sanctify it” (Exodus 20:8). Moses asked the angels: Do
you perform labour that you require rest from it? Again
Moses asked: What else is written in it? “Do not take
the name of the Lord your G-d in vain” (Exodus 20:7),
meaning that it is prohibited to swear falsely. Moses asked
the angels: Do you conduct business with one another
that may lead you to swear falsely? Again Moses asked:
What else is written in it? The Holy One, Blessed be He,
said to him: “Honour your father and your mother”
(Exodus 20:12). Moses asked the angels: Do you have a
father or a mother that would render the commandment
to honour them relevant to you? Again Moses asked:
What else is written in it? G-d said to him: “You shall
not murder, you shall not commit adultery, you shall
not steal” (Exodus 20:13) Moses asked the angels: Is
there jealousy among you, or is there an evil
inclination within you that would render these
commandments relevant? Immediately they agreed with



18

the Holy One, Blessed be He, that He made the right
decision to give the Torah to the people...

and as it is stated: “G-d our Lord, how glorious is Your
name in all the earth” (Psalms 8:10), while “that Your
majesty is placed above the heavens” is not written
because the angels agreed with G-d that it is appropriate
to give the Torah to the people on earth.

Here is verse 10 of the same Psalm, now that the angels
have accepted Moses’ argument:

TITT722 Y IR IS

O LORD, our Lord, how majestic is Your name throughout
the earth!

..and it does NOT say ‘keep Your glory in Heaven.’

This passage expresses the theme found throughout
Chabad Chassidic teaching: that the purpose of Creation
is to make ‘a dwelling for Hashem in the lower world™.
Hence the Torah and its laws have to be given to the
Jewish people below in this physical world, where this
goal can be accomplished?0.
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Immediately, each and every one of the angels became
an admirer of Moses and passed something to him, as
it is stated: “You ascended on high, you took a

9 see Tanya, beginning of ch.36.

10 5ee Nishmata D’Oraita Shabbat, p.348, citing Likkutei Sichot vol.18 p.28 ff.
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captive, you took gifts on account of man, and even
among the rebellious also that the Lord G-d might dwell
there” (Psalms 68:19). The meaning of the verse is: In
reward for the fact that they called you man, you are
not an angel and the Torah is applicable to you, you took
gifts from the angels. And even the Angel of Death gave
him something, as Moses told Aaron how to stop the
plague, as it is stated: “And he placed the incense,
and he atoned for the people” (Numbers 17:12). And
the verse says: “And he stood between the dead and
the living, and the plague was stopped” (Numbers 17:13).
If it were not that the Angel of Death told him this
remedy, would he have known it?
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And Rabbi Yehoshua ben Levi said: When Moses
descended from standing before the Holy One,
Blessed be He, with the Torah, Satan came and said
before Him: Master of the Universe, where is the
Torah?

He said to him: | have given it to the earth. He went to
the earth, and said to it: Where is the Torah? It said to
him: | do not know, as only: “G-d understands its way,
and He knows its place” (Job 28:23).

He went to the sea and asked: Where is the Torah? And
the sea said to him: “It is not with me.”
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He went to the depths and asked: Where is the Torah?
And the depths said to him: “It is not within me.” And
from where is it derived that the sea and the depths
answered him this way? As it is stated: “The depth
said: It is not within me, and the sea said: It is not with
me” (Job 28:14). “Destruction and death said: We
heard a rumor of it with our ears” (Job 28:22).

Satan returned and said before the Holy One, Blessed
be He: Master of the Universe, | searched for the Torah
throughout all the earth and did not find it. He said to
him: Go to Moses, son of Amram.

See Tosafot sv Torah 89a, and Hayom Yom 3 Sivan.
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He went to Moses and said to him: The Torah that the
Holy One, Blessed be He, gave you, where is it?
Moses evaded the question and said to him: And what
am | that the Holy One, Blessed be He, would have
given me the Torah? | am unworthy. The Holy One,
Blessed be He, said to Moses: Moses, are you a
fabricator? Moses said before Him: Master of the
Universe, You have a hidden treasure in which You
delight every day, as it is stated: “And | was His delight
every day, playing before Him at every moment” (Proverbs
8:30). Should I take credit for myself and say that You
gave it to me? The Holy One, Blessed be He, said to
Moses: Since you belittled yourself, the Torah will be
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called by your name, as it is stated: “Remember the
Torah of Moses My servant to whom | commanded at
Horeb laws and statutes for all of Israel” (Malachi 3:22).

The idea that the Torah is the ‘delight of G-d’ before
Creation is often mentioned in Chassidic teaching. Thus
the Rebbe explains the tremendous joy on Simchat Torah
simply because this aspect of Torah is being revealed,
causing unrestrained dancing among the Jewish people’.
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And Rabbi Yehoshua ben Levi said: When Moses
ascended on High, he found the Holy One, Blessed be
He, tying crowns to letters. On the tops of certain letters
there are ornamental crownlets. Moses said nothing, and
G-d said to him: Moses, is there no greeting in your
city? Do people not greet each other in your city? He said
before Him: Does a servant greet his master? That
would be disrespectful. He said to him: At least you
should have assisted Me and wished Me success in My
work. Immediately he said to Him: “And now, may the
power of the Lord be great as you have spoken”
(Numbers 14:17).

(See also Menachot 29b). The idea that Moses can
‘assist’ the Divine in some way, is typical of the Kabbalistic
approach to Judaism. Hashem empowers the Jewish
people so that they assist the Divine in achieving the
purpose of Creation. For the earlier Kabbalists this

11 Likkutei Sichot vol. 20 p.369.
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empowerment was restricted to certain great individuals.
Chassidism broadened the concept so that every man,
woman and child is seen as having the spiritual power to
help the Divine achieve His goal: a dwelling in the lower
world, which will be effected with the coming of Moshiach.



