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The first section of the work is an extended discussion of Saadia,
Hovot ha-Levavot, Moreh Nevukhim with its traditional commentaries,
the Ikkarim and other works on the question of proofs from nature for
the existence of God, and on whether the world is created or eternal.
Earlier we suggested that a certain discourse by R. Shneur Zalman leads
towards the philosophic tradition. This discourse, which claims that the
existence of God is a matter of Reason rather than Faith by arguing from
the microcosm to the macrocosm, is discussed by R. Menahem Mendel
in Sefer ha-Hakirah. He asks whether this rational proof depends on belief
in the eternity of the soul, in which case, he says, as Moreh Nevukhim puts
it: TI%¥ R27 72W.47 This means the third Lubavitch leader was applying
the tools of Reason in examination of the tradition of Habad teachings
of which he was the foremost inheritor and exponent. His discussion
continues, in philosophic fashion, with the assumption (which of course
he really rejects) that the soul is not eternal. By this means he then
demonstrates validity in R. Shneur Zalman’s proof for the Divine, even if
one holds the false view that the soul is not eternal 48

In the discourse by R. Shneur Zalman, Reason, or da’at (“Knowledge”),
is stated as being sufficient for comprehending the Lower Unity, the
immanent radiance, termed memaleh kol ‘almin, but Faith is needed for
the Higher Unity, the transcendent radiance termed Sovev kol ‘almin. R.
Menahem Mendel adds, in his discussion of this discourse, that through
Reason one can reach an intimation of Sovev kol ‘almin as well.4

With R. Shneur Zalman’s teachings as a basis, we thus see R. Menahem
Mendel moving forward into a domain where, in his view, traditional
philosophy and Hasidic teaching meet. He then proceeds to discussion of
passages from Nehmad ve-Na'im, a work on cosmology by David Ganz
(1541-1613), the Jewish scholar who met Tycho Brahe.50

The focus here is on the question of the movement of the spheres,
and their interaction with each other. R. Menahem Mendel quotes from
Ganz the image of the boat sailing from west to east, on which a
man is walking, on whom a fly is crawling, in order to express the
interdependence of the movement of heavenly bodies.5' He compares

47 Derekh Emunah ha-nikrah Sefer ha-Hakirah (Brooklyn, 1955), fol. 8a, quoting Guide, 11,

74, 7th path.
48  Derekh Emunah, Tb-8a.
49  Ibid., 8b.

50  See Andre Neher, David Ganz u-Zemano (Jerusalem, 1982), ch. 3.
51 Derekh Emunah, 10b.

“Reason” and "Beyond Reason” in Habad Hasidism

ideas from Ganz with statements in the Ikkarim and also the Talmud, in
order to demonstrate that the unity of the universe is due to the power
of the Creator. He knows that Ganz is quoting non-Jewish scholars,s?
but believes that a legitimate synthesis can be made of non-Jewish science,
classical Jewish philosophy, the Talmud and Habad Hasidic teachings. The
“Lower Unity” perspective, taught by R. Shneur Zalman and elaborated
by R. Dov Ber, coming to a further stage of fruition in the teachings of
the third Lubavitch leader, is that the heavens, and indeed all existence,
express the glory of God.

What was the purpose of this Habad “rationalism™ One answer is that
the very nature of Habad thought is a quest to communicate with oneself.
The attempt to define the other-worldly in rational terms was seen as
an effective method to internalise the intrinsically esoteric concepts of
Hasidism.

At the heart of these is the theme of birul, self-transcendence. Despite
their intellectualist and “rational” quality, the teachings of Habad were
seen as transmitting contact with the Divine. The aim was that this supra-
rational dimension should then become part of the individual’s daily life
— with its rational, “normal” parameters. The Habad goal was that
through profound contemplation the Hasid should come to the realisation,
as expressed by R. Yitzhak Aizak, that alrz is Got — but at the same time,
der velt iz a velt, un es shat gor nit.

This synthesis of rational and supra-rational elements can, therefore, be
seen as a concomitant to the early communication ethos of Habad: in order
to transmit esoteric concepts to rational people, rational methods have to
be employed.

At the same time, this aspect of Habad teaching gave its followers
in the 19th century the confidence to look with scorn at the promises
of the Haskalah. According to Habad tradition, R. Menahem Mendel’s
tract on philosophy was compiled in connection with his meetings with
the Maskilim and government ministers in the struggle concerning Jewish
education in the 1840%.5? Investigation of philosophy gave him a language
with which to communicate with the Maskilim, and also affirmed that
the path of rational exploration of existence itself leads back to Torah,
in particular to its inner dimensions.5* This also helps us understand why,

52 See ibid., fol. 12a, referring to “hoker gadol me-hakhmei ha-umot”.
53 See the preface to the 1955 edition of this work.
54  This approach is also espoused by the contemporary Habad leadership. See the collection of
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in the second decade of the 20th century, R. Shalom Dovber should
have had this book printed, with a further supplement in the following
year.5s His aim was that the “rational” dimension of Habad would arm the
young scholar against the contemporary varieties of secularism.

Hence, as East European Jewry began to enter the modern world, in
perhaps a rather unexpected way the rational element of Habad thought
served to protect and preserve the spiritual core of the supra-rational
relationship with the Divine embodied in this branch of Hasidism.

letters on the relation between Judaism, philosophy and science, by Rabbi M.M. Schneerson,
Emunah u-Mada (Kfar Habad, 1977). See also a Sihah (teaching) discussing modern scientific
development in relation to the spread of knowledge of the Jewish mystical tradition: Likkutei
Sihot, Vol. 15 (Brooklyn, 1980), pp. 42-48. Emphasis on the positive links between Judaism
and science contributed greatly to the early stages of the rise of the “Baal Teshuvah”
movement.

55  Derekh Emunah was the second volume of R. Menahem Mendel’s non-halakhic writings to
be published. The first was Derekh Mizvotekha (Poltava, 1911).
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ANDRE NEHER

CABALE, SCIENCE ET PHILOSOPHIE DANS LE
COMMENTAIRE SUR LA MISHNA DE TIFERET ISRAEL

Le I2 Heshvan 5749, lorsque la mort l'a frappé, André Neher était
en train de terminer une étude qu'il voulait étre sa contribution
au recueil préparé par I'Université Bar-llan en I'honneur du Grand
Rabbin Safran. Il en avait écrit la presque totalité.

Cette étude était le fruit d'un approfondissement sur le
commentaire de Tiféret<Israél, approfondissement dont il avait
fait profiter les éléves qui se réunissaient réguliérement chez lui les
jeudis soirs. C'est grdce a leur aide que le paragraphe qui manquait
encore & la fin de la premiére partie, a pu étre rédigé. 1l a été placé
ici entre crochets.

Le profond respect et la grande admiration qu'André Neher
portait au Grand Rabbin Alexandre Safran exigeaient que soit
publié¢e cette étude qui lui était dédiée et qui a occupé lauteur
pendant les derniéres semaines de sa vie.

Le commentaire Tiféret Israél sur la Mishna, dont l'auteur est Rabbi Israél
ben Gedalya Lifschitz (1782-1860), est devenu rapidement ’6gal de ses grands
prédécesseurs, les commentaires de Rachi, de Maimonide, de Rabbi Ovadia
Bertinoro et du Baal Tosafot Yom-Tov. Composé au milieu du XIXe siécle,
il reprend, en une vaste mise au point, toute 'ample substance exégétique et
halakhique des sitcles antérieurs, mais il les dépasse par une confrontation
constante avec des problémes que l'on ne pouvait pas connaitre auparavant.
Par Tiféret Israél, 1a Mishna porte courageusement son regard vers le monde
moderne et méne avec lui un dialogue que je n’hésite pas a qualifier de

systématique.
Ce dialogue a ses projections sur le plan de la halakha évidemment, mais
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